Surah Tariq Tafsir [part 1 of 2]

Nouman Ali Khan lecture - Student Notes.

It's Relation to the Previous Surah

Surah Tariq in relation to end of Surah Burujs liéist aayah/verse is;
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(Inscribed) in Al-Lauh Al-Mahfuz (The Preserved Tetil [Buruj 85:22]

ThelLauh al-Mahfuzis a preserved tablet which contains the inforomadf all that has and will
occur uptill the Day of Ressurection. This is abowue universe, and in tHeeavens/skie@he
Samag.

Thesamaa'is above us, so the end of the previous suraht{ameng the Lauh al Mahfuz) is
related to the beginning of this surah (Haenag.

Surah Tariq starts with@asm/oatfof "wal samad' | swear by thesky, andwhat is above us.
Surah Buruj also starts like this;
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By the heaven, holding the big starqBuruj 85:1)

Also, in surah Buruj, Allah says about the dishedis;
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While Allah encompasses therfiom behind (Buruj 85:20)

Muheet/encompass.

And in this surah, Allah tells us;
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There is no soul but théthas over it a protector.(Tariq 86:4)

Guardian over them / alayha hafiz.



So in both surahs - there is mentiorhafmans being encompassed from every side by angels
who are against the human, and more specificallyditbeliever (especially the one hearing this
for the first time in Makkah during the life of Rioet Muhammad (saws)) who opposes Islam
(because they atreriting his every deed down.)

The Themein the Surah

The THEME in the surah i®peatedn different ways, but it is specifically relatea
Journeying. This will be understood later on throughout tRplanation of the surah insha
Allah.

The Surah is divided into 5 sections.

Verse 1:

Section 1

Agsaam (Allah swears by):

- theSamaal sky (what is above us)

claldly SB/JCL.JB
- & the Tariq / piercing bright staMWe will discuss this Tariq insha Allah.

Jawab al Qasam every oath is given i@sponsdo. le. we say swear by Allah... I'll do this
etc.

So Allah swears by the samaa’, and the Tarig.

What is the samaa'?

Samaa' literally mearenything above u®Different to Samaawaat which is the 7 layers ef th
sky (sab'a samaawaat). (these are part of the nigbegb, but we are in the lowest samaa'.)

Sosamaais more than sab'a smaawaat because it is evegydiiove us (including Allah's 'Arsh
[throne] which is above the 7 skies/sab'a samadwaat

Samaa'- limitless term teeverything above us.



Samaawaa - limited tothe 7 skies.

Nevertheless samaa' can be limiteddaemaa' al dunygsurah mulk 67:5), ie theky of this
world/universe.

Thelimit placed for Samaa’ in this surah is al T4tlee shining star in this universe).

Why does Allah swear by something?

Allah swears by anything tmake it a witnesfprimarily]. le. the sky is a witness as to what
I'm about to say.

Thesky is also an intro as to what | am about to say.

What is al Tariq?

Tarq -- path [tareeq]-- striked [taraga]-- a road which people, animals etc walk on aldheir
feet strike it alot.

Tarig - someone who specifically walks at night timee®mnabs travelled at night because it
was cooler than the heat at day.

When they reach a destination and knock on the, dioey are an
That which arrives at night, = Tariq - causing alot of attention, because its rare to find
someone arriving and knocking on your door at night

In this surah, Tariq refers to therge brilliant stars in the sky.

Is it one star or many stars?

2 opinions:

1) specificallyone starle Zuhal (seen by arab travellers in the last part of figathas a
highlight of their journey, they would call it tttempanion of that journey.)

2) all brilliant stars in skypbecause a general term is used.

Night is a relief for the arabs (its cool and reldk so seeing the sky embedded with pearls
(stars) is the best scenery for them (in comparisgiiain desert during the day.)



Tariq arrives at night and calls for their attentiso the piercing star in the samaa' (sky) does
just this, perfectly.

This is what Tariq literally refers to.

Verse 2: )
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(wa ma adraka al tariq?) [past tense (adrak&} anyone given you a clue as to what al tariq
is?

He asks questions when the answer - usually -lmkhown to human beings by themselves.

In Qur'an, there is a Difference in wording whereRAlasks us questions:
Maa Adraka?(Has anyone made known to you..(past tense.) - He answers it

Maa Yudreek& (What will tell you?)(present-future tense) - He doesnt answer it.

In this surah, the question is also posed to tethat we dont know much about the Tariq (i.e.
humans have been given a limited amount of knovdedgd cant really appreciate or
comprehend it due to our limited capabilities.

[[ Recommended Eman boosteDr. Abdul Hayy(works for NASA).Allah's Universe - on'Youtube Watch and refer to it. J]

Allah says He has adorned the 1st heaven/sky watB/ampssurah mulk 67:4)In Surah
Wagi'ah, Allah does a gasam/oath on the positicstar, and that it's a great oath indeed
(Wagi'a 56:75-6)

This is only 1st samaa’, and there are 7 smaa®hatving how limited we really are (so we
shouldnt be arrogant of what little knowledge weéhbeen given.)

Verse 3:

What isNajm ul Thagib?
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(al Najm (star) ul thaqib)

Imagine the night alack blanket, with ahole in. If you cover your facewith the blanket, and
a window is in the room with daylight. Thight will pierce through the hole and the light
becomes strongly apparent and pierces throughlaimées.

Light pierces through the sky from stars and trave$ through vast distances to reach your
eyes.

Relation to the THEME in surah : Journeys
- The surah mentions the wofdraga/Journeying to describe a star.

- The surah then mentiotise stars light, piercing the sky (samaa’) fordnié of miles to reach
your eye.

- The surah shows hoilie star brightens the dark nighunveiling secrets.
Seeing Allah's signs through Different Perspectives

Allah mentions Tariq in this surah, so they seestiae from a new perspective. [léey were
guided in travelling by mapping their journey thghuocations of big bright, piercing stars
(Qawagib).Maybe they will be guided by reflecting on a suddithe Tariq?

Allah uses psychology by making people reflect dratnthey already see of the world but from
a different or deeper perspective.

le camels, mountains,stars are also mentioned laj A¢peatedly so that when we see them, we
remember the Jawab al Qasam (response to the oath).

Jawab al Qasam in this surah:

Verse 4:
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There is no soul but that it haser it a protector. (Tariq 86:3)

Hafiz = one of 2 opinionsangels, or AllahHimself [based on Ayat ul kursi 2:255].



Alayha hafiz- angels guarding [our deeds] against you and wrailhgou do

Like the piercing star is staring at you in thekdiaight, and it will unveil the secrets of darkness
in the night (so the angels unveil the deeds opfgeon judgment day)

[If someone was to question about the day whestéres not apparent (and 'unable’ to witnesstiush, Allah swore by samaa' (what is above us ee th
sky and anything above us) before that as a wittoesk

The word'Kulu' was used to say th&very'soul has a hafiz, wheredamee'could also be
used:

Kulu : everyONE.(this mentioned because everyabenein their deeds.)

Jamee' : altogether irgroups

SoKulu is more relevarand powerful in its effect.

Alayha -this word is in middle of the verse [tagdeem] -afieally for us. UsuallyAlayhais at
the end of a sentence (lie.kullu nafsin hafialayha), butby being in the middle, its focusing
and emphasising that every nafs/self has its ovandganwriting thatspecific nafs/selfs deeds
down.

Nafsin - the word nafs is used becausehhbean keeps secrdtanfusi [in itself/his/herself]. It
further emphasises thavery nafs is responsible only for its own self aridht it hides for itself.
and although you keep secrétslu nafsin alayha hafizangels still write down what you do,
whether you like it or not).

Verse 5:

B fa Sl s

So let man see from what he is crea(d@@rigq 86:5)

Fal yanzurul insanu min ma khuligghemeof male fluid travelling/journeying alongtar ee

(path) to impregnate

Fa - so as a result. So if you realise the above €theg piercing stars and angels as withnesses
and guardians over you - recording your every agtamd your skeptical about this, then;



Nazara (past tensejanzur (present) - testareat something and think about it. Look carefully.

le. when Moses showed his hand glowing bright winiiet (bayddaa’), people were described
in the Quran ablaazireen (staring for ages and in awe of its detébhu'ara 26:33)

Irony: ("let insan look into what he was created from. "

Insan is usedbecause humans are forgetful of their originsf threy hear the message - they
usually forget it and move on in lifdnsan comes from a root of the wdidasiyd' to be
forgetful.)

Humans run after fleeting world thinking he is higd mighty, when he was born from a fluid
which, when it stains the clothes - it feels a ante and like a worthless goo, which we cant
wait to clean up and get rid of.

"Min ma khulig" - themathere should really be a alif next to it, i®ih maakhulig’, but it
doesnt - and thats done to belittle (tasgheerjaimethe human has been made from something
so small & insignificant.

Furthermore, Rhuliq" is used in thg@assive tenst® humble the denying disbeliever even
further. Instead of'fal yanzurul insanu min ma khalagahu Allako let the human stare at
from what Allah created him fromAllah instead tells us that the human was crefited
something so low (which is a nuisance to us humahna) even He does not put His name next
to it!

In Quran, why does Allah not mention His own naimgt talk in the passive (like the example
above)?
1) Allahs displeasure.

[ie. Allah says in surah al fatiha, the path ofstAn'amta”(the Ta = Your pleasure - alayhim"
upon them). So He associates Himself with those avhqyuided. But does not associate
Himself with themaghdoobi alayhinfanger upon them), and tdeaaleen(misguided).

In this surah, Allah is so angry with the denienggtfulness of the truth, that He doesnt
mention His name next to their existence.



2)If they're so forgetful to the fact that Allah created them, then temporarily put that issue

to the side.The fact that they are made from something s@miscant, should make
themselves reflect at how they originally were, arht Allah has given them (Allah even gives
a human the ability to rule the world, when firstwas just some liquid which someone wanted
to wash off their clothes!).

The first few verses were about what you cant 8eegngel guardians etc), but if you're
skeptical - then this is something you can seerefect!

Verse 6
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(Khuliga min maa'in daafiq)
He is created from a water gushing forth. (Taric636

Maa' = water.

Daafiq: pushes/breakgilishesthrough, this water then gushes through the miparts and the
liquid journeysand impregnates the female.

Remember the Najm ul Thagib (bright piercing sigtt] travelling so far)? Both are fulfilling
the theme oflourney.
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Proceeding from between the backbone and the(flasiq 86:7)

(Yakhruju min bayni sulbi wa-taraa'ibthe fluid gushes from between the chestbone and
backbone.

A few verses ago, the arab non muslim at the tihdlah's Messenger (sal Allah alaihi
wasalam) was seeing the star light travelling flmhons of miles away, and now a few verses
away - in total contrast - he is imagining and canmg how close the journey starts from where
humans are produced inside the body.

Soon We shall show them Our signs on the furthestions, and in their own souls, until it
becomes manifest to them that this is trutk.it not enough that your Lord witnesses all
things?



(Fussilat 41:53)

End of surah tariq part a.
http://bayyinah.com/dream/

|- Surah Tariq Tafsir [part 2 of 2]

Nouman Ali Khan lecture - Student Notes.

In the previous aayaat/verses, we spoke abouhthgstwhich Allah calls our attentions to in
the skies, then in ourselves, showing our weaknesggere we can't even explore those things in
totallity (i.e. the stars which are billions of yeaway, or the depths of our innerselves) - efren i
we wish.

Verse/Aayah 8
Sl and e Al

Then Allah says,

Inahu 'ala raj'ihee la gaadirno doubt he is in complete control of returningMhat is this
about?

Many scholars sayReturning the human being back to life after death

But this is profound, because Allah talks aboutfthiel entering into the female, and out comes
a child. So Allah talks about something dead (thiel for sperms) entering, and coming out alive
(a newborn baby).

Similarly, Allah causes the dead to enter the ggaaad He causes them to come to life on
Judgment Day. So surely, He can give life to theddence again - in whatever state they might
be (whether that's a fluid of sperm in the motlvessb, or a dead rotted body in the womb of
the earth) inahu 'ala raj'ihee la gaadir (no doubt He is inraplete control to return it to life
again.)



Ina [Without doubt]- this word is used to address a people who weeth ¢gake this issue into
consideration (l.e. They don't even want to thibkuw the ressurection.)

hu [He] - Usually, the wordhe' is mentioned when the name of someone hasrbestioned in
the surah previously. But Allah hasn't been memtibny namen this surah [like explained
before - this is because Allah does not want totimerHis name next to the arrogant deniers],
but at the same time - it shows that the One wtes dloe creation for the first time, is easily
capable of doing it the 2nd time.

Now Allah says He is in complete control of retumapit.

Like He said in the previous surdhahu huwa yubdi'u wa yu'eedsurah buruj) - Surely He is
the one who originates it and brings it back.

So it's repeated in this surdhahu 'ala raj'ihee la gaadimo doubt He is in complete control of
returning it.

Aayah 9 L
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Yawma tila assara-ir-
On the day when hidden things shallrbade manifest

the day when the secrets will Balaa= tested/left outqulled out and exposdd everybody]

Saraa'ir - sareera [singular] ((sirr = secret (its pluralsisaar).)

But Sareera= [VERY well guarded secreand it'splural is Saraa'i(which is used in the
verse).] A secret which is guarded so well, butnetat secret will bexposed on the Judgment
Day like open access information.

This is important because ttleeme of the surah is secreend the previous surah of Buruj - the
disbelievers were torturing the believers whilenigevitnessesshiuhoodl over what they did

with them (i.e. mass genocide.) But what happerswiations commit mass genocideey

hide and guard the evidence of what they've dooeeen these well guarded secrets (saraa'ir)
in this life will be Balaa (exposed/pulled out) amdde public and apparent.



It began with night, the stars are at such a digtatmen what's so hard to believe that someone
is a witness/hafiz here too (of angels.)

Aayah 10
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Fa maa la quwatin wa laa naasirifMan) will have no power, and no helper.

If we look back on the surahs/chapters before Whéssee that the disbelievers and tyrants would
have massive armies and equipment to harm thevbetie

In the previous surah, Allah tells us;

Has there reached you the story of the soldier§h¢se of] Pharaoh and Thamud{@Buruj 85:
17-18)

Why are power and helpers so important - espeasalyudgment Day - which the disbelievers
won't have? It's becausdien your guarded secrets become public - you aekdense, and
power is strength for defense. This defense indwipporters and helpers against the one who
Opposes you.

Or let's look at a simple example of someone beireghospital, if there leg is uncovered - they
will try to cover it using their body power. But ahif they don't have the strength (Quwwa) to
do so? They will ask someone for help (nasr) tecavfor them. On the Day of Judgment, the
person will have no power or helper, except fosthaehom Allah wills.

Aayah 11 )
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By the sky (samaa') which retur(rgj' - to returnsomething). So the sky returns something.

What does it return?

We learn in tafsir that theky returns rain over and over again. When thecgames, it
penetrates the earth - it forms rivers and oceand.these oceans soon dry out (evaporation) -



causing the sky to return [raj'] the raulmich was evaporated earlier.
Another implication; Shaykh Zanadani is a conterappscholar in science, who says that
radiation is sent down from the Ozone layer, andllga signals are too - the signal is sent from

the sky (samaa' - space above us) to recieveiseoplanet, and these signals send back a
response to the satellite in space. Allah knows. bes

Classically this is referring to the water cycle.

Aayah12 .
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Wal 'arddi dhaa tissad'-

And [by] the earth which cracks open,

This refers to:

cleaving open/ripping operwater coming from the sky, opening up the eawtliter coming
into contact with the seed - the seed is empowegedwing into a plant.

But if the earth refuses to tear open - there wam'any sun light that can enter to allow the
plant to produce its own food and grow (photosysith)e

So every plant/tree that grows - its a rippinghaf earth (‘arddi dhaa tisd).

So Allah mentions anothé@npregnationFirst it was thédluid of the male man, which gushes
forth that impregnates the woman.

Now Allah mentions &uid which comes from the sky, that impregnates ¢arth giving life
of the plants and the trees.

In both cases, thgead are bought back to life.

So Allah parallels our creation, with the creatodrihe plant life - since we're all made from the
same Creator.

After these oaths, there's a respoldsevpb al Qasanh - What is the response?



Aayah 13
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There's no doubt that it is truly a decisive wottiiah is Fasst decides between truth and
falsehood.

Fassl- This literally means teeparate two things so far apathat you can distinguish them

from each other. (i.e. if two branches are intemgd, you separate them apart to see the
difference from each one.)

Now how does this Jawab/response have any rel&titime previous oaths mentiorred

When Allah sends down rain from the skies/samaaaldo sends down revelation/wahy (from
above the skiesThe rain pours onto the earth, penetrating itgiaihg life to the dead plants,
the same way - Allah sends down revelation fromstm@aa’ (from above the skies) to penetrate
into the hearts of the people, giving life to tlead hearts.

Sahih Muslim Book 030 [kitab al fada'il [book oftuies]], Number 5668:
Abu Musa reported Allah's Apostle (may peace bendpm) as saying:

The similitude of that guidance and knowledge withich Allah, the Exalted and Glorious, has
sent me is that of rain falling upon the earth.

There is a good piece of land which receives theirdall (eagerly) and as a result of it there
is grown in it herbage and grass abundantly.

Then there is a land hard and barren which retainsvater and the people derive benefit
from it and they drink it and make the animals drink.

Then there is another land which is barren. Neithewater is retained in it, nor is the grass
grown in it. And that is the similitude of the first one whevelops the understanding of the
religion of Allah and it becomes a source of bartefihim with which Allah sent me. (The

second one is that) who acquires the knowledgelwfion and imparts it to others. (Then the
other type is) one who does not pay attentionhe (evealed knowledge) and thus does not



accept guidance of Allah with which | have beentsen

http://www.usc.edu/schools/college/crcc/engagemesdlrces/texts/muslim/hadith/muslim/030.smt.html
So the example given of thein is also referring to the revelation and ffe@s on the people.

So the revelation affects some people in a good iikayrain produces good beneficial plants.
Whereas rain can sometimes produce plants whichareful with thorns etc. and are of no use
to mankind, but instead harmful for them.

We also get to see that there are different typeeaple with knowledge; the fugahaa (derivers
of Islamic law), the muhaditheen (narrators of ledlde and some who don't go to the
knowledge at all. The fugahaa extract rulings/fat&om the knowledge, and the muhaditheen
are the narrators of hadeeth (Prophetic sayinigsy, themselves might not have the knowledge
to extract rulings - but they do pass on the kndg#eto others.

Aayah 14
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Wama huwa bilhazl

And it is not a thing for amusement.

It is not at all in any way Hazl.

Ma = strong negation

Hazl = being skinny or weak, therefor@able to do any work.

"kawlun hazl"= [speech which doesn't benefit although it mjgbkt be for useless
entertainment.]

Allah is telling us that this Qur'an is not wortsdespeech, but it's something which produces
beneficial results.

Fassl(mentioned earlier) - it also means thétich leads to clear decisive acti@®o it's not
intellectual entertainment which people refer tgutt gain more knowledge of the world, but
this Qur'an is Fassl - leads to real action basekhowledge.

This is also a threat to the disbelievers, that iha decisive word which will not change - so
your secrets will be exposed without you having poyer or helpers on the Day of Judgment.



So believe, or bear the consequences of your dlosl Judgment Day.

We learn in the previous surah that Allah said;

i ) 9088 Gl
But they who disbelieve are in [persistent] denial,

And one of the ways they belie it is by saying tliat'entertainment discourse" i.e. interesting
talk, but that's all it is.

But Allah says;

el b s

Wama huwa bilhazl
And it is not a thing for amusement.

Aayah 15 )
158 &5 26

Innahum yakeedoona kayda
As for them, they are but plotting a scheme,

Inahum - No doubt that they.-.i.e. don't be in doubtrja], but they Hum] really are plotting
against you. Be sure of it.

This has always been the case of the deniers vgarttiget rid of the true message of Islam,
since it is a threat to them. This included theass®gtion attempts against Allah's Messenger
(peace be upon him), by the Quraysh in Makkah taedews in Medinah.

Yakeedoona Secret plot.

This is different from the wort¥lakr, which is also used to mean 'plotting' (SurahHbean
14:46).

Makr = misleading the opponent into thinking they're gdimgvin, but making them lose in the
end.It can be deceptive. But someone might questiéilah is really deceptive? The answer is
that no, Allah is not deceptive. But Allah will Mathe disbelievers, when they Makr with the
believers. So Allah avenges for the Muslims becadiséis love for them, and He is only giving
the disbelievers what they themselves do agaiedbétievers.



SoKayd (yageedoon) has in it treement of secregyand Makr is about avenging using deceit.

Yakeedoon#& mentioned in this surah instead of Makr becdegeedoona is a secret plot
matching in with the theme of the surah of secfeey of the night star's [Tarigs] arrival, and
the inside of the body where the male sexual fisijgroduced etc. )

Kaydan[maf'ool mutlag]- they (many groups) are making their secret ptartsexecuting
them.

So there are many different groups trying to ptaiast you (Muslims), because they have
different ideas about how we should be removed filearface of the earth.

...thou wouldst think they were united, but thesalts are divided: that is because they are a
people devoid of wisdom. (Qur'an Hashr 59:14)

Aayah 16
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Wa akeedkayda

And | (too) am planning a plan.

Allah doesn't mentiomnain this verse because, Inna hints at some sofffat ¢hat's required.
Allah simply says - meaning, | haweplan (singular)

We also notice that throughout the whole surahatlasn't spoken directly to the disbelievers.
He's simply spoken to Allah's Messenger, and thesugh him to the believers. By not talking
to the deniers, He's humiliating them i.e. thegoeeven worth talking to.

Imagine a teacher is criticizing another studentise bad behaviour, but he's talking to the

other pupils instead of him directly. This is gotagmake the bad student feel humiliated. The
same is the case in this surah, and in other slikahs too.

Aayah 17
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Famahbhili alkafireena amhilhum ruwayda
So give a respite to the disbelievers. Deal youlgevith them for a while.

fa [s0] - in response to their disbelief and opprassigainst you and My planning against
them...

Mahal (tamheel [taf'eel/the process afiving someone extra extensions in their dead(ine.
if someone is in debt and you do tamheel, you sieneling their deadline to hand in the
payment.)

Allah tells His Messenger tgo easy on the disbelievers for a little whaad the irony is that
this surah is a Makkan surah when it's Allah's Mager whose actually going through the
hardship!

Some scholars of tafsir/explanation mention th#means (to His Messengdppn't get
busy about avenging them, don't pray against them.

The irony; The Muslims are being oppressed, so Allah istgliis Messenger that He is
encompassing the disbelievers (i.e. ready to puhesm), but He tells us Messenger to be be
relaxed on the disbelievers and give them abikbBdime - so you shouldn't make du'a against
them (i.e. for their destruction like Prophet Nutdausa did). This equals fdlah's

Messenger being in powe because if he prays against them - they williéstroyed.

We also learn the power of du'a in this surah.

Amhil (if'aal) [completion]- this is repeated for emphasis, and méahg go entirely’, don't
worry about it at all.

So when small things happen, let it go. Just lgbjtbecause Allah has made His plot.

But Allah doesn't keep this permanent letting geeamanent thing, He say®uwayda at the
end. Give them a 'little bit more tinggne letter Ya between the Rawd signifiegle” i.e.
Umayr is used for dittle'

Umar)'. So give them a ' [ruvyal] 'little’ extra time...

Because Allah has already designed the plan foak{jmigration to Medinah), and the battles



of Badr, Uhud, Ahzab etc. in the future.

However weak you think you are, the truly believams always in a situation of power.

The power of the du'a of Allah's Messenger wouldehzeen sufficient to wipe the Quraysh out,
but Allah told His Messenger to be patient for dlevbecause of His future planning.

End of Surahs Relation to Beginning of Surah

The surah began by addressing Allah's Messengeffjrashes by addressing Allah's Messenger
alone(because these verses are always in the singsibareferring directly to Prophet
Muhammad), and never talks to the deniers at als fiumilates the denier hearing this, and
honours Prophet Muhammad (sal Allah alaihi wasalaygiving him the attention.

It also mentions thatvery nafs/self has a hafiz/protecfof man's deeds), and even in their

worldly plans, humans only have limited control otresir decisiongbecause even when they
plot, Allah is planning against their schemes.)

This is the end of Surah Tariq, and all the prader Allah.



